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AT

Rama spoke

Iedgaar T€ RIeAAaqu el dcherdede fhad HHATFR |

You said that you were in the form of the Chit-expanse; yet yo mention that you moved here and there, and
saw all these worlds. Did you do so by staying at one place or by roaming about in the sky?

afferara
Vasishta spoke

UealsgAd-dIcAT <IMAT <A del fohel TITAT a&areHasarar dreit at et Ideeaafeaaaar
AT AN SHT deaied TT TATRAE THAHITCHTS TSI RRcd GRATFIATATEG HEAD
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TR o 9 Thidc@dd Id|qUT T geaf: ¥ UAYsUhdliced FaHIGAAA0T dATCEAAGH |FAT
HFGIARATCHT AT HelleoTeeReeR A hel™ dddggdleTes | Faa=Ediciaddr JuT dfe
fasTcaAfa saearcaa: goicaddeggarded I3 a6 &g AR o T T ddg gaieq
URITTH A NYhal ITd: |

I was at that time in the state of expanse of the space that was spread out infinitely.

I was everywhere at once. When I was in that state, how can ‘going or coming’ be there at all?

I was not stuck at one place-point; nor was I moving about.

Because of that, this seen as myself by me within me (like observing one’s own body).

It was like observing the limbs from head to foot, when endowed with a body.

I was having the space itself as a body.

I did not observe the worlds as my body with the physical eyes; but with the consciousness itself acting as
the eyes; like feeling your own body with closed eyes.

The body I had was not a physical body like that of a Deva or a human.

I was in a formless state, yet with a body as it were. I was not divided into parts as hands etc.

I was of the nature of the taintless chit-expanse, and observing myself as the space.

At that instance, all those worlds appeared as if they were my own limb-structures; but they were not really
there as solid real worlds that belong to my body, since they were just the conceived worlds of many minds.
It was like ‘observing’ all the dreams of all the people at once.

The worlds were really there as experienced by these minds, and were not in a dissolved state also.

It was not imagined by me as a conception of space.

It was like observing at once a huge dream made of many dreams.

The proof of it is somewhat like the delusion experienced in the dream-state of a non-existing world by
every one in their dreams. It is a common knowledge that the perceived phenomenon experienced in the
dream is not real; but is made only of emptiness.

If a tree was conscious and observed itself, how would it be? I also saw all these worlds in the same way,
like the tree observing its own leaves, flowers and fruits with the eyes of its own awareness.

Just like the infinite ocean knows all the aquatic things moving inside it, and also the waves, whirlpools and
foams, I knew all of these worlds.

(A man who is endowed with limbs (hands, feet etc) does not feel himself as divided into these parts. He
feels the whole of himself with his limbs, as one single conscious entity.)

A person endowed with limbs knows oneself as not having limbs at all (as separate things outside of him)
and knows the limbs also as not different from him (but only knows himself endowed with limbs as a whole
person); so also, was | aware of all these worlds (as my whole self).

This vision was not some flashing experience; it was part of my Self-vision, and has not vanished even now.
Having attained oneness with the Knowledge, I continue to see all the perception-states through that vision
only, even now. It is the vision of knowledge and has become my natural vision now.
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Even today Rama, I see all those worlds in each and every body of the Jeevas, in each and every atom of the
sky, in each and every atom of the hill, in each and every atom of the water, and in each and every atom of
the land.

QUISEATRAG o4 TEEIeddfeeddl QuiAdeog-adia addhdl I1d: ITAFAT Har afa dc afa
TAT RH T, AT TUT argeadagy A 1AT A 1A Faddprear Ygadedr ad: §HF Ta HAT
TehlcAT df TTeATAHEAH|

(How am I seeing those worlds and also this particular world also at the same instance?)

When you are inside a house, you know yourself as staying inside a house and know that there is a world
outside also, though you do not physically see the outside. Just like knowing the world in front of us as being
inside and outside of this house, so do I know of it as filled with hosts of worlds, having attained oneness
with the Knowledge. The inside and outside of the house for you are made of conceptions only; but you
believe the inside and outside as real. However, I see the conceived worlds of the ignorant also, but also have
the unshaken knowledge of their unreal nature.

(1t is the natural vision of the Knower of the highest level. It is like observing all the dreams of the sleeping
lot at once, and yet moving about inside a single dream of some one.)

Just like the water knows its moist essence, just like the snow knows its coldness, just like the wind knows
its vibration, so a man of purified vision knows all this.

I know myself as the Chit-state with this vision of oneness. Whichever person is there endowed with the
proper discriminating knowledge, and has attained oneness with the Knowledge, is equal and one with me as
the ‘Chit-state’.

&I T8 uRUTAddeAdTdl: T difdeEcasgiear aearcisdr ad:|

In one who has attained perfection in such a vision, the idea of the perceiver perceiving a perception is not
there at all; because he has attained oneness with the essence of Knowledge itself.

e Torfeeeea qur ATEmI AT aftTeaNd dggaTed |IAT H@AUsSH HTaw
ATUTqRaTEPcdcdd deddl EATILRIHCHe: |

It is a divine vision (not seen through the medium of physical eyes).

Just like a person standing on the top of a tall mountain is aware of all the things that are spread out for
crores of Yojanas below him, so also I was aware of all that was inside and outside.

Just like the whole of the BhooMandala (the entire stretch of land that supports all the beings), knows all the
objects within it like the treasures, minerals and chemicals, so was I aware of everything as not different

from my own Self.
NEICIG)

Rama spoke

SEleAgHdAd cafd qreRAsTor 1 6 paady gfe drearsaiureurfss

Hey Brahman! Hey Lotus-eyed one (eyes bloomed up in the blissful state of Brahman)! When you were
experiencing like this, tell me what that beautiful lady who recited the ‘Aaryaa verse’ do next?

afasara

Vasishta spoke

drAart USed! A1 adargaarfeadr #Acaed aHice caifda dda dfeurdr IgureaATmagEddardt
&N A TET o AT Gd ol ofoledl FAT|IEATHRIAECHT T GAFRINON SeTeare @A
dfefa o dar eudH|

That woman was reciting the ‘Aaryaa verse’ and extolling me accordingly, staying close to me in the empty
expanse with the form of emptiness itself, like a Goddess.

Just like I was in the form of the space-emptiness (of Chit-state), she was also in the form of emptiness (as a
conceived form like a dream-character).




That is why, I could not see that lady as endowed with a body before (since there was only the undivided

expanse of emptiness as me.) I (whom you see as Vasishta) was the space expanse as Chit; and she was the
empty expanse as a dream-entity. The entire network of worlds was just emptiness; so it was like that only,
at that time, there, in my vision as the space-form. (I could not ascribe any realness to her, who was a mere

empty dream character.)
qATET

Rama spoke

IREATAPOTIIAUVTEH: Tgefd il auRETehaedTeMepd: | TUTelehHAEDR: Pl
AHTCHATATT §fe H HITaeEcd JUTGAT A4 |

(You say that she was made of emptinessonly; then how could she utter some sound as words?)

The words rise up through the letters which are produced by the combined effort of the physical body, notes,
sound-mechanism, along with the Praana. How can it rise out of her of such an empty form?

How was it possible for you to see a particular divided form separately as a ‘physical form with some
particular thoughts’ in that undivided expanse of emptiness?

Tell me Bhagavan, everything exactly as it happened (in your excellent vision as space-expanse).

CIGEICIE]

Vasishta spoke

FUTANPHAALDRT: AcCUTSTTNFT T JAT TATT THEIT Fied dT dATFR [FUTARAATHN: TITH
Reas va O IWfd U a7 aRT WicHAd IAH|F dad  dgI Irag v a3 Sorede
GHATTS JAT e IRATTATTUIGITfAABIEY: Td A T A TaHTEAd s |

(You do hear the sounds, see the colours etc in a dream? That is how, she was also seen by me and heard by
me, like from a particular dream character of some dream-state of someone.)

The seeing of the form, the thoughts, the sound of the recitation words, all were there at that time in that sky-
expanse, like it happens in the emptiness of the dream!

In the dream state, the expanse of Chit (understanding capacity) alone rises as all those perceived scenes for
you, along with the images and the mind-based sense-functions; yet everything is made of emptiness only.
So also, what I observed in that state, was made of emptiness only.

(Whatever is perceived, whether in the dream or in the waking state, everything is made of emptiness alone.)
Not only the particular perceived scene of my contemplation at that time, but the entire knowledge produced
by the senses including this world-perception produced by the mind, is made of pure emptiness only.

We, the different identities are also made of emptiness only; and everything else is also made of emptiness
only. (What supports this emptiness?) The great element of the Supreme essence of Knowledge, the pure
consciousness bereft of all perceptions, shines like this and all, by its very nature. This is the ascertained fact.

RREATARUTHATIT I Jd JAT I AW Se1le JURATRIAG TEITH 19dg Fadae qdag adq
dd| FFcaalAg Id Aoardfed I RUda|IAT Fata qearfeyecaagidad: dal &% 9 cd a1 9

dafee o qur a9

(Your mind is at present in the waking state, and is experiencing the forms, sounds etc as real, even though
all that exists is emptiness alone.)

What proof is there for you, for the existence of the body, notes, sound etc, in this waking state?

Just like these bodies exist as real and the sound is heard in the waking state here, it was the same for us too
there. (There is no difference in me seeing everything as emptiness in that contemplation state, or me seeing
all of you here seated in front of me as emptiness.)

In whatsoever manner that was there, in that very manner this is also here.

In that manner only, this is here, in whatsoever manner that was there.

Unreal has become real like. The real stays like the unreal!

When in the dream-state, suppose you are walking along road, then the actions connected with the ground
and road are all emptiness in actuality; but you are not aware of it while you are dreaming.

The waking state also is made of emptiness only like the dream state.



Whatever actions you do here also are momentary flashes of experiences and dissolve off instantly.
Anything you perceive is emptiness only, whether it is a dream-state or the waking state.
‘I” and ‘you’ here and ‘I’ and ‘she’ there, or ‘that’ and ‘this’ are all seen in emptiness, as emptiness by me.

TUT T ARG EPIATEHITHNTHAT: I HedlsTHI e HHRIAPIETAT|

The tumult of the battle scenes get experienced by the kings in their dreams as real, though unreal.
The events of the world are also similarly unreal, though they are experienced as real.

afal AcFATATRIAN: FEARGHASAH JATTAAL (6 AT AFHATEUA: [FUATEETT FIT 3
Ug: LI IYT UIEHIAT FIATET AdT: |

If you place a question, ‘“Why the events of the dream occur?’ then it is not a proper question.

You can never tell what the cause is. The dream-state is a chaotic state of the mind, with all the thoughts and
experiences mixed up as one. All the information stored in the mind rise up randomly, like the whirling dust-
storm, and are meaningless. There is no other cause for any particular dream that is experienced. You are
endowed with a mind; and the mind is forced to produce a world-experience within itself, when you are
asleep. The cause of the dream-experience cannot be explained. It is a personal experience.

‘Why the dream gets experienced’, if that is the question, the answer is; ‘in whatever way you see it; so it is’;
there is no other cause. Your mind alone tells you that you were dreaming, though it was not aware of the
dream while dreaming. For the mind, any experience is like a waking state only.

It remembers the dream-experience in the waking state and explains it off as a dream. It does not remember
the waking state in the dream, and so does not know that the dream is the dream while experiencing a dream.
Here also in the waking state, you do not know of the fourth state of Turyaa which is the true waking state.
That is why you believe in the realness of this waking state which is also made of emptiness only.

If you wake up to the fourth state like me, you will then know that this waking state is also as empty as the
dream state.

(The mind alone is the proof of mind’s actions and narrations.

In the dream, it does not know the dream as unreal; but when awake, it describes the dream-events as unreal.
In the sleep state, it sees nothing; but explains it as a restful state.

Mind alone considers the waking state as real and stable, while awake.

The same mind considered the dream-state as real and stable, when in the dream-state.

How can you trust the mind at all?

The Yogi whose mind is in full control sees the waking state itself as unreal and unstable.

For me, the waking state or the dream state make no ditference; both are made of emptiness only, and are
narrations conceived by the mind the information processing function of Chit.)

FICASTeqNd I HTfd TAAFEINT: YcAd fRISIeAT & THT WEW|

(Is there a Creator for the world?)

If you believe in a Creation, then you have to believe in a Creator.

So you have to have a Viraat who is the totality-form of the Creation.

Both the Creation and the Creator are conceptions only, and are made of emptiness only.

The Viraat-person (one who is imagined to be the Creator) shines in the emptiness like a ‘creature of the
dream’ from the time of the first creation, in the emptiness, as the emptiness only.

(A particular creator could have created a particular world of yours; but that is just the narrative part of the
dream. Vasishta is explaining the creation concept of the entire perceived, where the Ishvara, a designer of
the entire perceived exists as its Supreme Creator.)

The emptiness named Viraat is the Creator of the emptiness named creation.

Both exist as emptiness-states for each other (like a tree seen in the sky is supposed to have a seed also).

TatALreed ATy da aeRdiede 27 foag J Hedrded Tatal sl dhderd|

(Because of the world getting compared to a dream-state, do not get into the delusion that this is a dream,
and you will wake up from this dream into another waking state.

Understand the abstract truth which I am trying to explain through such a comparison.

The dream appears unstable and short in the waking state.

This waking state itself 1s unstable to a Yogi in the Turyaa state.



The excellent Muni who transcends the Turyaa state sees nothing but emptiness as all. He sees no division of
time or place; his mind is a Brahman’s mind as it were which sees the worlds as its own limbs.)

I am using the word ‘Svapna’ here, only for your better understanding of the truth.

This perceived phenomenon is not real, not unreal, not a dream; but Brahman alone.

Y JET T Fledl AAT FledluUiSIoN FfAE Tl Fear goe TRIwMON|
Then, Raaghava, that attractive lady, who was closely adhering to me and appeared with a form, was
questioned like this by me, by giving attention to her.

AERT JUGTT Ta TACASI: T8 dUT del adr a1y cgagRT JAAed: 1Tda Tacadarn
IIER: AT §:[dda afdd RAfg AHATeAd Soread €|

(How did I communicate with her even though she was made of emptiness alone?

Just like I am communicating with you people here, though you all are also made of emptiness only!

You are seeing me as a form of Vasishta; but for me, even Vasishta-entity is also made of emptiness only.
1 am actually witnessing myself as the nameless formless reality, and experiencing the perceived as so many
minds. The Vasishta-form is always non-existent for me, yet I am seeing you all as different, through a
Vasishta-mind. It is like being awake in a dream and experiencing the dream, pretending to be a dream-
character.)

What type of conduct one adopts when dealing with the people in the dream when in a dream, my conduct
with her was also like that, and I was experiencing it as real for the time being. Whatever action is done in
the state of any dream is emptiness only; that is how it was then also for me.

Understand that, ‘myself as Vasishta here’, ‘“yourself as Rama here’, the ‘world of yours here’ as the
emptiness only (since this waking experience also is not more real than the dream-state).

Every experience in any mind-state is emptiness only; is just a conceived reality and not real.

I deal with all the people here also, like in a dream, experiencing it as real, for the time being.

AT FIASIIGU THAAATHE ST Sl 8 & Tt el srgga: |

Just like the world in the dream is emptiness only, this world that is experienced as the Jagat in the waking
state is also like that only. The same emptiness gets named as Jaagrat or Svapna, as belonging to different
levels. The same emptiness gets named as the creation, beginning, the rise of the Jagat in the past etc.

AT SOTETANT o g @aa 9 Ade AffdaAEAcy Feamareddsd|
This entire Jagat is a just dream-like (without any meaning or solidity).

Or rather, to call it as a dream also gives it some validity; so, it is not like a dream also!
How can emptiness be even a dream? It is nothingness only!

The world is nothingness only and is sheer emptiness only (empty of emptiness also).
Taintless knowledge-state (of Chit) alone stays like this (world-experience).

“That’ just is; and is experienced as the Jagat.

Jagat appears real because Chit alone exists as real, and Chit alone is seen as the Jagat.
(If a man covers himself with a costume always, he alone lends reality to the costume.
So also, Chit alone exists as if covered by the perceived, and lends realness to the Jagat.)

TIAET AT gBT AR geAcIed: g8 J Soeacaed Recadtarde Tad: 1997 geHe A
7T dged dYUT FAARISHIcGTASHAATHS H: |RigeaiFlsapd: T g Tgfd I: Fad:
GETE Pasad Aipfded HY HAd|

For the particular dream-experience, there is a ‘perceiver with form’, like you people.

The entire perceived state is a dream-state of the Chit; but it does not have a form like you people.

(The potential state of Chit alone exists as any probable state of perception.)

Chit alone is the ‘seer’ for the dream-experience called the entire perceived phenomenon (since nothing else
exists other than that). The ‘taintless Chit-expanse’ itself sees itself as the perceived-state, by itself.

The ‘seer’ of the ‘seen’ (Chit and the Jagat) are of the same nature.

The ‘seer’ is the taintless emptiness; the ‘seen’ also is the ‘taintless emptiness’.

The Jagat’ is of the nature of dream; but it is even better said that the ‘taintless emptiness alone is the world’.




Jagat is not some separate state of the Chit. Jagat is the ‘Hrdayam’ of the Chit.

For the formless Chit-expanse, the dream (world) appears in its heart (central essence) by itself.
How can the Jagat be created, as an action of Chit?? How can the Jagat also have any form?
The formless exists as the formless! Brahman alone exists as the Jagat!

HHARENT TcratAairdcedid e ReRed Reede: @i FaT: &3 7 @H|

Even when you people with forms dream, the world you experience in the dream is the taintless emptiness
like the sky. Because you believe yourself to be of a solid and stable form, the dream-world does not become
solid and stable. The dream is made of emptiness only, and is formless (just patterns seen in emptiness).

The entire perceived (as the waking state) is a dream of the ‘formless Chit expanse’; how will it not be
emptiness?

fAeueTaHRATRIGT Read: RITPFAAIH SITcEdtd Hd JAT|
Chit is not the ‘Creator of the Jagat-dream’. Without any purpose or ingredients, and without any solid
matter, the ‘Chit expanse’ sees this dream of the world, without making it; yet as if made.

Feear RAGIRIAAST FEI0T Sevld @ Hdlsi F Hed: HINHUSUISETIETETD: |

The Brahmin (Brahman-state) named Brahmaa (the pure mind-state of Brahman) sees through the holes
(windows) of the senses, presses hard the soft clay (soft because of existing as nothingness) called the Chit-
expanse, and makes this arched parlor of Jagat (Mandapa), in the emptiness. Yet, nothing gets made
actually!

AN Bl A T STed o HPed AR AT & 7 fhRIIE g T o ace <
JYIATEHATIRATR RRTAEE] AT Tl

There is no doership. There are no worlds. There is no enjoyment of anything.

There is not even the word ‘is not’; (there is no ‘unreal’ at all)! There is not anything at all.

Therefore, staying firmly in the state of knowledge, and taking recourse to the ‘stone-silence’, do all the
actions that come along in the life-flow, in the suitable manner, whether the body is here or not.

(Why bother about the body at all? It is some inert object belonging to the perceived.

You are the Chit-expanse rising as the world-experience through a mind.

Keep the mind pure; and you will then see the Self alone as the world.)

AT

Rama spoke

da FEATsTa®UoT ST FY FUATARARETS dul: Haeded:|

How were you able to communicate with that lady, when you had no visible body?
How did you pronounce the letters like ka, cha, ta, tha, which require a physical form?

afferara
Vasishta spoke

aufy @erRRToT gull: HICAET: HEray dAafed raETdd Ha |

(Who owns any solid body at all?

Everyone is made of a mind-body alone as the Aativaahika entity, as I had previously mentioned.

Therefore, how can you associate these sounds with the solid bodies?

There is only the experience of opening of the mouth and the movement of the tongue; and one mind trying
to express itselt, or communicate with another mind; and the sounds are heard as it were by another mind.
Sounds are not sounds, but the understanding of the mind alone. Sound is just the agitation in the mind and
is known as ‘Shabda’, the ‘break of silence’, or the ‘disturbance in the Self-state’.

As I previously explained. The Chit alone understands the sounds as sounds through the many-minds it owns
(like a child playing with clay-shapes names them as he fancies).



Chit alone makes the sounds and understands the sounds as the sounds with meaning.

The same Chit is in all; and so everyone communicates with sounds naturally.

Even without the physical bodies, sounds can be made and heard, as in Deval oka.

Therefore, what difficulty is there in making these sound-forms in that emptiness of that world of that lady?
You are also making those sounds in the emptiness with the empty forms!

Physical bodies are inert and are like the corpses. They are activated by the mind only. Minds are
empowered by the Chit only. I was in the Chit-state itself; why cannot I make the sounds then?)

These letters ka, cha, ta, tha etc, in the vowels, never get produced at all by those who have the bodies of
emptiness; not ever by anyone; as in the case of the corpse.

(The bodies are inert and are alive because of the Chit perceiving them.

The illusions of the sounds and their hearing is a part of the delusion called the world.)

JuaRTsHT ST TacTheIdFdd: FadcEasdeadfasad fafag: o aa:|

(Does the sound moditications have the meaning attached to them, like the rock and the hardness?

Or, do the sounds reveal their meaning to you only, or to some particular brains only?)

If the utterance of the letters takes place, and if they have the meaning attached to them as their very nature,
then the meaning should stay revealed whatever it is. Suppose the utterance of letters takes place even in the
dream, then the person who is awake should also hear it and understand it. But it is not so!

(Sounds and meanings belong to the mind only, and it interprets it as per its capacity.)

dEAT fARICEIY dcdcd Hlfead AT eI Tl W FaHTdH|

Therefore, whatever is seen in the dream is not real. It is just a delusion.

When in the dream, you believe that you saw something, believe that you heard something, though it was
sheer emptiness and nothing happened at all. So it is in the Jaagrat state also.

You believe that you see something in the emptiness, and hear something in this rock-silence, though
nothing happened, and nothing is heard actually.

That is just the shine of the Chit-expanse in the emptiness and the natural state of the emptiness.

Chit alone understands the sounds as meaningful.

AT TAG AT RAEITIEAT ITell: SaATHTed FRITehTRIedar SeXaney:|
(There is nothing called the sound as some noise that exists in the world outside.)

The sounds (as some noise) seem to come out of the dream-bodies, as if the emptiness of Chit expanse is
broken into pieces, like the blackness in the moon, or a form made of space, or a statue which sings.

dTTaeThRIehdad JedH FICAAG ThRIAT JAHH: P Tafg Jalcl

‘That shine of the Chit-expanse’ in the dream-experience as the sounds and the forms is just the empty
expanse of Aakaasha (revelation-state of information) only. It is just the ‘expanse of emptiness’ and nothing
else.

TUT FTAAEAAAE AN IR HRRATATDT IS ada ad|

Just like in the dream-state everything is just made of emptiness, so also everything is made of emptiness in
the waking state also. Though it is emptiness, it is not the emptiness of objects (as understood in the
perceived state).

My experience in that Samaadhi state was also similar, and everything was made of emptiness only.

T FHAT dTa® Ad IR aA I RBYG dgaE acd FerfAa wg
That Reality-state alone shines so beautifully and stays as conscious and clever.
‘That’ alone shines as the realness and stability of the world.

(The entire world is just the ‘knowing state’ of Chit; nothing else is there.)
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AT

Rama spoke

HITGEAT TG Y SHIGAYd HHIHAT Hcdcdidd ATd HY HIA|
Bhagavan! How does this Jaagrat-state stay like the dream (as mere emptiness)?
How is it that the unreal alone appears like the real? (How the delusion rises as the belief in the unreal?)

afferara
Vasishta spoke

YU TIAFIT Y Hied SHlecdel AN F T AT o FEior fevafa =i

Listen as to how at all the worlds stay like the emptiness of the dream alone.

Actually these worlds are just conceptions rising from oneself, are not different from oneself (one’s
knowledge essence); are not real (subject to destruction); are not stable (subject to change); and always exist
(without beginning or end) (as the very essence of the Self).

FFHATA Al SoRIREgaF R F=aa=ara di=da Al F FATS T

(Self is the potential state for any probable state of perception.

Probable state is the essence of the potential state; one cannot be without the other; rather, both are the same,
like the wood and the statues conceived in it. The wood is a potential state for any conceived statue, though
it is actually statue-less. Similarly, the Reality is the state of any perceived world, but is actually world-less.
Reality is like a magical state, from which any experience can rise as the processed information, as a mind-
construe. Mind-construe itself is a mind-construe. Nothingness alone is the state of Reality.

Reality is like a limitless store-house of seeds, and each mind acts as the ground for a few seeds only, and is
the Kshetra, the field of experience, and then gets a body as a location point, then gets name as its identity,
then acts as the ‘I’, the ego-entity. Each mind is a world-existence by itselt, and is trapped in its own
experiences as real.)

The worlds are the seeds that are experienced from a heap of seeds in the empty expanse. They differ from
each other. They are similar (as mind-construes); yet not similar, because of the levels of purity.

(Dark minds with Tamas experience wretched worlds; dusty minds with Rajas experience the anxiety-filled
worlds; the clean minds with Sattva enjoy the sweetness of being good; but only a mind which transcends all
these Gunas remains as the state of Sattva, the Brahman-mind.)

T A adargieaia o wewaeea agfa Rfqwfa =)

The worlds are private experiences within oneself (the same Self-essence); and are different (as different
Vaasanaa-fields); yet rise the same way (as mind-kingdoms). The worlds stay invisible to each other (since
each mind-experience is unique and cannot be experienced by another mind).

The worlds are limitless and abundant, and vary in quality.
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These worlds are all heaped together and are perishing continuously, like the inert seeds which are heaped
together and get crushed always.

All these worlds are together as the information-content in the same Self; yet do not know of each other.
Worlds are the experience-state of the Jeevas.

These worlds are made of the empty expanse only, they do not know that they are made of emptiness and are
dissolving into emptiness like the water drops falling into the burning metal surface.

They do not know the existence of each other.

They appear as conscious-existences (as if conscious) because they are Chit in essence; but are asleep in the
deep sleep of ignorance, and dream the dream of worlds non-stop.

Remaining in such a sleep (of ignorance), obtaining the experience of the varied dream-worlds, attending to
their affairs in the ‘day’ of that dream, the Asuras get killed by the Devas and they stay in their own dream-
worlds. (So do all the Jeevas remain absorbed in their own stories, are asleep always in ignorance and keep
dreaming their life-stories.)

Because of ignorance, they have not attained the liberation; and have not turned inert also by their inert
behaviour. They are Chit and so are not inert; but are ignorant and act inert-like.

They have no bodies also, though they imagine themselves to be the inert bodies.

Trapped in ignorance and unable to attain the true knowledge, they hang on to the dream-states.

How else can they exist without the imagined world of the dream?

They are asleep and are awake in the dream-worlds of life-stories!

A Mukta is awake in the Self, and is out of the dream-state of ignorance.

Deeply sunk in sleep, absorbed in their own affairs of life inside the network of dreams, the humans get
killed by other men; and stay like that only, like the other ones (the Asuras).

Not getting liberated, not having bodies, they are endowed with only the conscious fulfillment of Vaasanaas.
Without perceiving this world, where else can they exist?

Deeply sunk in sleep, lost in the world-affairs of a dream, they also are well-established like those demons
who get killed by the Devas.

Tell me hey Rama, what else can these people who are harassed like this do?

Because of the ignorance, they have not attained liberation; being capable of conscious perception, they are
not like stones also.

(Ignorant live as dream characters in their dream worlds; we the Knowers also live in the dream worlds but
are not the dream characters any more. But when we meet these ignorant dream-characters, they believe us
also to be dream- characters only. They cannot grasp our state of knowledge.)

All that is perceived around, as filled with the mountains, oceans, lands and people, as it is, gets experienced
for a long time by these. So also, like them, we (Knowers) are also engaged in our own pursuits. For them
there is a world of the span of Kalpa, so it is there for us too (as some measure of time).

Just like we have a world experienced by us, so it is for them too.

For them, we stay as the people seen in their dreams only. For those people who are seen in our world of
Jaagrat; we become the dream-characters.

For those dream-characters, the experience is real only; it is so for us, and others also, since Chit-Self alone
is in all (as the one experiencing as the many).

Just like those dream persons are real for me (as part of the dream), it is so for the others also.

They indeed are dream persons, yet are real; so for you also (as part of the dream)

The denizens of the dream-world who are seen by you stay there as real, since Brahman alone is in all as
their essence of understanding.
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At the time of waking up, everything will dissolve as it is. Or the same will be experienced as the state of
Para Brahman only. All, all the beings, at all places, at all times, are in the Supreme only.

There is no space-expanse also as apart from the Chit-expanse.

No one ever gets killed (cease to exist) in the Supreme expanse which is the gapless state without end or
beginning.

In the gapless collision of minds (within that Supreme), in the endless crowds of beings (within those
minds), in each and every hollow space containing varied objects (within those beings in each and every
Samsaara-circle (within that space), in each and every appearance of a world (within that circle), in each and
every island (within that appearance), in each and every hill (within that island), in each and every stretch of
populated place (within that hill), in each and every village and city (within that place), in each and every
living being (within that abode), in each year and each Yuga (they experience), as long as these dead Jeevas
remain without attaining liberation, they continue to stay like that only; and the world-existences where they
exist stay never-ending for each of them.

Inside those (world existences/Samsaaras), people exist. In each person of those people, a mind is there. In
each mind is a world. In each world there are again people. In this manner, this delusion of perception is
without beginning and end. However in the level of the Knower of Brahman, there is only the Brahman; and
there is nothing in the least here.
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In the solid matter, in the empty sky, in the rock, in the water, in the land; within all these, there is the
‘Conscious understanding’ alone as the essence. That alone is the entire Vishva (changing pattern of
perception). (No world is there as such, apart from the Chit-shine.)

Therefore, the world is here, there, everywhere. How can they be counted at all?

For the Knower, it is the ‘Supreme’. (He sees no world at all.)

In the minds of the ignorant, it is ‘perception’. (They are trapped in countless worlds forever.)




